ANALYSIS OF SWANTON’S

MUSKOGEE MIGRATION STORIES

All the early Muskogee stories tell of coming in the southeast from west of the Mississippi.  The Muskogee language is a part of the Hokan-Siouan language group that is known to have originated in Mexico and Central America where a variant of the Yuman dialect is still spoken in western Mexico.  It is suggested that it was from somewhere in this region that the Muskogee people began their migration to the east.  The migration was probably triggered by a great natural disaster that took place in year A.D. 535.  In that year, there was a massive eruption of the Krakatoa volcano in Indonesia that was the greatest natural catastrophe in human history.  It caused massive tidal waves and a blanket of volcanic ash that covered the entire earth.  Contemporary accounts from Europe state that the sun was blocked out for eighteen months.  Droughts and severe flooding took place on a world-wide scale, accompanied by a global drop in temperature.  There were also severe earthquakes in parts of the world, like western Mexico, that are subject to such quakes.  

The Gregory account states that some of the people blamed the catastrophe on the evil activities of the people.  Alarmed by the volcanic ash that hid the sun, they determined to go to the east to try to find it.

“Some people anciently lived together in the west.  In course of time they became so evil that they could find nothing pure in the world except the sun, and they determined to travel eastward to find the place from hence it came.”  

The earliest Muskogee migration legend, given to Governor Oglethorpe by one Chekilli [perhaps from Tcalaki ilitel, “Cherokee Killer], at Savannah, Georgia in 1735, was recorded by Dr. Gatschet,  and states:

“At a certain time the Earth opened in the West, where its mouth is.  The Earth opened and the Cussitaws came out of its mouth, and settled near by.  But the Earth became angry and ate up their children; therefore, they moved further West.  A part of them, however, turned back, and came again to the same place where they had been, and settled there.  The greater number remained behind, because they thought it best to do so.  Their children, nevertheless, were eaten by the Earth, so that, full of dissatisfaction, they journeyed toward the sunrise.”

This is clearly a memory of earthquake activity.  The Muskokee people began moving east in an effort to escape from the opening earth that swallowed their children.  Swanton has noted that practically all of the older Creeks retain some belief in a western origin.  The place from which they came they call “the navel of the world,” and it is now supposed to have been at Ikani la’foni, “the backbone of the earth,” a name they give to the Rocky Mountains.  

The Legus Perryman narrative concerning the Cowetas states:

“The Coweta say that they came out from under the earth and found the surface soft and muddy, difficult to travel upon. By and by it became dry and hard.  They were on the top of a mountain from which they could see the setting and rising of the sun.  Then they debated whether to go toward the sunset or the sunrise but finally they agreed to go toward the sunrise.”  

In the early sixth century one hundred and twenty-five thousand people lived in Teotihuacan, the ‘Place of the Gods’ in the Mexican language Nahuatl, in the Central Mexican Plain.  In 500 AD, when this city reached its peak, it was one of the largest cities anywhere.  Then midway through the sixth century, shortly after 535 AD, things began to go terribly wrong in Teotihuacan.  Lake deposits in the nearby Yucatan peninsula show a possible 30 year long drought starting in the mid 6th century.  The indications throughout the Americas, combined with archaeological findings of malnutrition, suggest that Teotihuacan was gripped by a long lasting drought that devastated the city's food supply – a drought that was directly linked to the climatic catastrophe.

According to the latest research, Teotihuacan was finally destroyed when the people rose up against their leaders, smashing the palaces and setting the city's biggest temple ablaze. Infectious disease was common in Teotihuacan at all times. However, when the agricultural system failed, nutritional deficiency seems to have massively reduced the population’s ability to counteract infection. Infection would then have manifested itself in several major ways, often including severe diarrhoea and a tremendous lowering of the digestive system’s ability to absorb nutrients. Nutrient starvation, rather than the total non-availability of food, would then have resulted in death.  The end almost certainly came in the form of an extraordinarily violent popular insurrection. Nearly every major building in the city associated with the ruling élite was ransacked, torn apart and put to the torch. Archaeological excavations have yielded evidence that palaces and temples were burnt to the ground in an orgy of systematic hate-filled destruction. Religious buildings and the city-center palaces were the main targets, probably because all the major deities were associated with the rains that had failed. Relatively few apartment compounds were attacked, and those that were probably belonged to extended families that were somehow associated with the Government or with the failed religious system.

Sometime in the early seventh century the Muskogee people from western Mexico would have reached the vicinity of the city of Cholula, near Teotihuacan, in central Mexico.  Sometime around A. D. 675 there was a violent eruption of a nearby volcano.  The Muskogee legend states:

“They came to a thick, muddy, slimy river – came there, camped there, rested there, and stayed over night there.  The next day, they continued their journey and came, in one day, to a red, bloody river.  They lived by this river, and ate of its fishes for two years; but there were low springs there; and it did not please them to remain.  They went toward the end of this bloody river, and heard a noise as of thunder.  They approached to see whence the noise came.  At first they perceived a red smoke, and then a mountain which thundered; and on the mountain was a sound as of singing.  They sent to see what this was; and it was a great fire which blazed upward, and made this singing noise.  This mountain they named the King of Mountains.  It thunders to this day; and men are very much afraid of it.”

Cholula was one of the largest cites in Mexico at that time, and here the Muskogees learned much.  They also encountered other groups of refugees speaking the same language.

“They here met a people of three different Nations.  They had taken and saved some of the fire from the mountain; and, at this place, they also obtained a knowledge of herbs and of other things.”

The fire from the volcanic mountain would have been special to the people.  During the late eighteenth century, Hawkins recorded the following story regarding the special fire:

“At this place the Cussetuh, Cowetuh, and Chickasaws found themselves.  They were at a loss for fire.  Here they were visited by the Hi-you-yul-gee, four men who came from the four corners of the world.  One of these people asked the Indians where they would have their fire, (tote-kit-can).  They pointed to a place; it was made; and they sat down around it.  The Hi-you-yul-gee directed, that they should pay particular attention to the fire, that it would preserve them and let E-sau-ge-tuh E-mis-see (master of breath) know their wants.  One of these visitors took them and showed them the Pass-sau; another showed them Mic-co-ho-you-ejau, then the Anche-nan, (cedar), and Too-loh, (sweet bay). (There are one or two other plants not recollected.)  Each of these seven plants was to belong to a particular tribe (E-mau-li-ge-tuh).  After this the four visitors disappeared in a cloud, going from whence they came.”

The Savannah account, recorded by Dr. Gatschet, is somewhat different.

“From the East, a white fire came to them; which, however, they would not use.  From Wahalle [the South] came a fire which was blue; neither did they use it.  From the West, came a fire which was black; nor would they use it.  At last, came a fire from the North, which was red and yellow.  This they mingled with the fire they had taken from the mountain; and this is the fire they use today; and this, too, sometimes sings.  On the mountain was a pole which was very restless and made a noise, nor could any one say how it could be quieted.  At length they took a motherless child and struck it against the pole; and thus killed the child.  They then took the pole, and carry it with them when they go to war.  It was like a wooden tomahawk, such as they now use, and of the same wood.

Most of the legends speak of a special pole or stick taken from the volcanic mountain.  Swanton found that the migration legends mention the course of their migration having been supernaturally guided by means of a stick, which they set up in the ground and which bent of itself in the direction they should take.  This stick is said to have been a ball stick, and it is often spoken of as red.  One informant explained the color by saying that the pole was made of cedar.  Jackson Lewis, one of my oldest and best informants, told a somewhat different story.  According to him, when the Muskogee came out of the navel of the earth near the Rocky Mountains they had a red arrow which they shot a long distance in advance, marching in the direction of its flight until they reached it.  They repeated this action every day until they found the arrow lying pointing backwards.  At this spot they halted and established their nation.  

The Gatschet account says that while in area of the mountain they also leaned much concerning the use of plants and herbs.

“Here they also found four herbs or roots, which sand and disclosed their virtues:  First, Pasaw [pasa]. The rattlesnake root; second, Micoweanochaw [miko hoyanidja], red-root; third, Sowatchko [sowatcko], which grows like wild fennel; and fourth, Eschalapootchke [hitci laputeki], little tobacco.  These herbs, especially the first and third, they use as the best medicine to purify themselves at their Busk.  At this Busk, which is held yearly, they fast, and make offerings of the first fruits.  Since they have learned the virtues of these herbs, their women, at certain times, have a separate fire, and remain apart from the men five, six, and seven, days, for the sake of the purification.  If they neglected this, the power of the herbs would depart; and the women would not be healthy.”

The people continued traveling to the northeast, out of Mexico.  The Gregory accounts states:

“On the way they became separated into three bodies.  The first of these were called Chickasaw because on the morning, when they went to set out, they were the first to see the sun rise and said Teika ha’sa [hitcika hasa], ‘See the sun!’ The second body said to the first Kohasita, ‘Where is the sun?’ from which circumstances they received the name Kasihta.  The Chickasaw moved first, the Kasihta followed them, but the third body of people had some difficulty in passing around a briar thicket and were left a long distance behind, so that the parties in advance began to call them Ko-acita, ‘Those who are following us,’ whence the name Coweta.”

The people organized their town governments, and continued toward the east.  They frequently encountered hostile groups. The Hawkins informant stated:

“The three towns then appointed their rulers.  The Cussetuhs chose the Noo-coose-ul-gee (bear tribe) to be their Mic-ul-gee (mico-cos), and the Is-tau-nul-gee to be the E-ne-hau-thluc ul-gee (people second in commnd).  The Cowetuhs chose the Thlot-lo-ul-gee (fish tribe) to be their Mic-cl-gee (miccos).

“After these arrangements, some other Indians came from the west, met them, and had a great wrestle with the three towns; they made ball sticks, and played with them, with bows and arrows, and the war club (Autus-sau).  They fell out, fought and killed each other.  After this warring, the three towns moved eastwardly, and they met the Au-be-cuh at Coosau river.”  

There was also a disagreement over which of the towns would be the superior.  According to the Gatschet account:

“About this time a dispute arose, as to which was the oldest, and which should rule; and they agreed, as they were four Nations, they would set up four poles, and make them red with clay which is yellow at first, but becomes red by burning.  They would then go to war; and whichever Nation should first cover its pole, from top to bottom, with the scalps of their enemies, should be the oldest.

“They all tried, but the Cussitaws covered their pole first, and so thickly that it was hidden from sight.  Therefore, they were looked upon, by the whole Nation, as the oldest.  The Chickasaws covered their pole next; then the Atilmas [Alabamas]; but the Obikaws [Abihkas] did not cover their pole higher than to the knee.

The Hawkins version of this event states:

“Here they agreed to go to war for four years against their first enemy; they made shields (te-po-lux-o) of Buffalo hides, and it was agreed that the warriors of each town should dry and bring forward the scalps (E-cau-halpe) of the enemy and pile them; the Aubecuh had a small pile, the Chickasaws were above them, the Cowetuhs above them, and the Cussetuhs above all.  The two last towns raised the scalp pole, (Itlo chate, red wood), and do not suffer any other town to raise it.  Cussetuh is first in rank.

“After this, they settled the rank of the four towns among themselves.  Cussetuh, called Au-be-cuh and Chickasaws cha-chu-see(younger brothers).  The Chickasaws and Aubecuhs called Cussetuh and Cowetuh chat-la-hu (oldest brothers).  Au-be-cuh calledthe Chickasaw Um-mau-mau-yuh (elders, or people ahead of them).  Chickasaws sometime use the same expression to Aubecuh.”

William Bartram traveled among the Muskogee towns during the eighteenth century, and heard several migration stories.  He later wrote:

“Their migrations continued a long time, and under great hardships and embarrassments, they being continually attacked by hostile Indian nations, till at length they arrived at the banks of the Great River, i.e., that which they crossed, when they began to think of establishing a permanent residence; but, being yet assaulted and disturbed by surrounding nations.”

Other Muskogee groups were also traveling east out of Mexico.  The Legus Perryman narrative gives an account of the Coosa people:


“The people who were afterward known as Coosa or Tulsa Indians traveled eastward toward the rising sun until they came to a big water too wide to cross.  They went back from this to a certain place and lived there a long time.  By and by they came to the same water again but here it was narrow. The other shore was well wooded and pleased them, and they wanted to get over to it.  Their leader, however, said: ‘We ought to cross, but I am going to try an arrow.’  If it landed on the other side, he knew they could get over.  He shot, therefore, and his arrow went into the woods.  The people remained there until they had gotten together some boats and rafts on which they crossed in safety.  Then they established themselves where they found quantities of game.  After a while they began moving east again, and they did this at intervals, always in the same direction.  At last they settled permanently, became very numerous, and established square grounds.”


The Legus Perryman narrative concerning the Cowetas states:

“So they traveled eastward slowly, stopping a long time where the hunting was good and then going on again, until they came at last to river.  This river was very muddy and so wide that they staid on its banks longer than anywhere else, and there they inaugurated the ball play.  At last they made boats and crossed.” 

Another account of crossing the Mississippi River is given by Gregory:

“During their travels these tribes came to a great river which they crossed, and presently the Chickasaw entered a beautiful country where were small prairies abundantly supplied with strawberries and other wild fruits and having deep pools of water. Then the Chickasaw did not want to go any further and said that they did not care where the sun came from.  So they settled down in that country, while the remaining bands held on their course.”


The account recorded in Savannah by Dr. Gatschet involves descriptions of unusual animals, as well as hostile natives, that the people encountered while traveling east.

“At that time, there was a bird of large size, blue in color, with a long tail, and swifter than an eagle, which came every day and killed and ate their people.  They made an image in the shape of a woman, and placed it in the way of this bird.  The bird carried it off, and kept it a long time, and then brought it back.  They left it alone, hoping it would bring something forth.  After a long time a red rat came forth from it, and they believed the bird was the father of the rat.  They took council with the rat how to destroy its father.  Now the bird had a bow and arrows; and the rat gnawed the bow-string, so the bird could not defend itself, and the people killed it.  They called this bird the King of Birds.  They think the eagle is also a great King; and they carry its feathers when they go to War or make Peace; the red mean War; the white, Peace.  If an enemy approaches with white feathers and a white mount, and cries like an eagle, they dare not kill him.

“After this they left that place, and came to a white footpath.  The grass and everything around were white; and they plainly perceived that people had been there.  They crossed the path, and slept near there.  Afterward they turned back to see what sort of path that was, and who the people were who had been there, in the belief that it might be a better for them to follow that path.  They went along it to a creek called Coloose-hutche, that is, Coloose-creek, because it was rocky there and smoked.

“They crossed it, going toward the sunrise, and came to a people and a town named Coosaw.  Here they remained four years.  The Coosaws complained that they were preyed upon by a wild beast, which they called man-eater or lion, which lived in a rock.

“The Cussitaws said they would try to kill the beast.  They digged a pit and stretched over it a net made of hickory-bark.  They then laid a number of branches, crosswise, so that the lion could not follow them, and, going to the place where he lay, they threw a rattle into his den.  The lion rushed forth in great anger, and pursued them through the branches.  Then they thought it better that one should die rather than all; so they took a motherless child, and threw it before the lion as he came near the pit.  The lion rushed at it, and fell in the pit, over which they threw the net, and killed him with blazing pine wood.  His bones, however, they keep to this day; on one side, they are red, on the other, blue.

“The lion used to come every seventh day to kill the people; therefore, they remained there seven days after they had killed him.  In remembrance of him, when they prepare for War, they fast six days and start on the seventh.  If they take his bones with them, they have good fortune.

“After four years they left the Coosaws and came to a river which they called Nowphawpe, now Callasi-hutche [a misprint for Tallasi-hutche].  There they tarried two years; and, as they had no corn, they lived on roots and fishes, and made bows, pointing the arrows with beaver teeth and flint-stones, and for knives they used split cane.

“They left that place, and came to a creek, called Wattoola-hawka-hutche [sandhill crane noise creek], Whooping Creek, so called from the whooping of cranes, a great many being there; they slept there one night.  They next came to a river, in which there was a waterfall; this they named the Owatunka-river [Owatomka River].  The next day they reached another river, which they called the Aphoosa Pheeskaw [Scattered Threads].

“The following day they crossed it and came to a high mountain, where were people who, they believed, were the same who made the white path.  They, therefore, made white arrows and shot at them, to see if they were good people.  But the people took their white arrows, painted them red, and shot them back.  When they showed these to their chief, he said that it was not a good sign; if the arrows returned had been white, they could have gone there and bought food for their children, but as they were red they must not go.  Nevertheless, some of them wanted to see what sort of people they were; and found their houses deserted.  They also saw a trail which led into the river; and, as they could not see the trail on the opposite bank, they believed that the people had gone into the river, and would not again come forth.

“At that place is a mountain, called Moterell, which makes a noise like beating on a drum; and they think this people live there.  They hear this noise on all sides when they go to war.

“They went along the river, till they came to a waterfall, where they saw great rocks, and on the rocks were bows lying; and they believed the people who made the white path had been there.

“They always have, on their journeys, two scouts who go before the main body.  These scouts ascended a high mountain and saw a town.  They shot white arrows into the town; but the people of the town shot back red arrows.  Then the Cussitaws became angry, and determined to attack the town, and each one have a house when it was captured.
“They threw stones into the river until they could cross it, and took the town (the people had flattened heads), and killed all but two persons.  In pursuing these they found a white dog, which they slew.”  


The Hawkins’ account also mentions the fight with the flat head people.

“This being done, they commenced their settlements on Coo-sau and Tal-la-poo-sau, and crossing the falls of Tallapoosa above Tool-cau-bat-che, they visited the Cat-to-hoche, and found a race of people with flat heads, in possession of the mounds in the Cussetuh fields.  These people used bows and arrows, with strings made of sinews.  The great physic makers (Au-lic-chul-gee) sent some rats in the night time, which gnawed the strings, and in the morning, they attacked and defeated the flats.  They crossed the river at the island, near the mound, and took possession of the country.  

Bartram’s accounted stated:

“They pushed eastward as far as the Ockamulge… They were obliged to make a stand and fortify themselves in this place [Ocmulgee], as their only remaining hope, being to the last degree persecuted and weakened by their surrounding foes.  Having formed for themselves this retreat, and driven off the inhabitants by degrees, they recovered their spirits, and again faced their enemies, when they came off victorious in a memorable and decisive battle.  They afterwards gradually subdued their surrounding enemies, strengthening themselves by taking into the confederacy the vanquished tribes.”

The Gregory account states:

“By and by the Kasihta, who were still in advance, crossed a river smaller than the first.  On the other side they raised a mound, leaving a great chamber in the center in which to fast and purify their bodies.” 

This would have been around A.D. 900, when construction began on the great Ocmulgee mounds site.  In the Muskogee language, “Ocmulgee” means the place “where they sat down.”  This is the first mention of major construction activity by the Muskogee peoples on their eastward migration.  Located near the modern Macon, Georgia, the site is still impressive today.  The site contains seven associated mounds, with the great mound being fifty-six feet in height.  Because the mound was built on the Macon Plateau and the plateau itself was terraced to match the angle of the mound, the structure appears to be ninety feet high.  The most unique feature of the site is the earth lodge, or mound chamber as mentioned above.  The Muskogee ancestors in western Mexico built similar features there. It has a central fireplace with three elevated seats located to the west of the fire.  Around the walls there are forty-seven additional seats, bringing the total seating positions to fifty.  Near the fire there is an altar in the shape of a bird effigy.

After the establishment of the Ocmulgee town, according to the Gregory account, the Kasihta continued to the east:

“They left their women, children, and other noncombatants there and went on toward the east.  Afterward, the Coweta arrived on the opposite side of the river and sent word over that they intended to cross and kill everyone in the place because the Kasihta warriors had not waited to have them join in the expedition.  But among the Kasihta women was one who had a magic white stone or pebble, the mate to which was in the keeping of her husband among the warriors.  By means of this stone she informed him of the serious state of affairs, and the Kasihta warriors immediately retraced their steps, cut switches, and, passing over to the Coweta warriors, whipped them severely.  But they did not strike them with a weapon of war.  Then they told the Coweta to take charge of the mound, and, gathering together their own noncombatants, they went eastward once more.”

“After the Kasihta had left, the Coweta went inside of the great mound in order to purify themselves, but while they were there a Cherokee war party attacked the camp.  Great was their surprise, however, when the Coweta warriors poured up from the bowls of the earth, and they were defeated with great slaughter.  From this circumstance the Coweta town became the great war town of the Creek Nation.”  

At the time of first European contact, in 1540, the most powerful Muskogee people in the southeast were the Coosa who controlled an area that took in north Georgia, part of eastern Alabama, and the Tennessee River Valley as far up as the French Broad River.  They appear to have been an outgrowth of the people who built the Etowah Mounds.  According to their early legends, their first town was inundated.  The Legus Perryman narrative concerning the Coosa states:

“One night, a long time afterward, a dance was held at which all persons were present except a newly married couple who were in some manner delayed.  When these arrived at the square ground, they found nothing there but a lake.  They remained on the shores of the lake watching and noticed that the birds which tried to fly across fell in and were drowned.  One big crane, however, flew all the way over.  It said ‘koos, koos, koos,’ and they thought that that was its name.  As time went on this couple had children and their descendants formed another big town; and because the bird did fly over the submerged village in safety they named the town after it, saying: ‘We shall be called Coosas.’  And in the town orations today their descendants, the people of Tulsa, begin by saying: ‘We are the Coosa people.’

It should be noted that the Cherokee name for all Muskogee people is Ani-coosa, or “Coosa People.”  Some of the Muskogee people continued east until they reached the Atlantic Ocean.  The Gregory account states:

“Then the Kasihta sent back for the Coweta but, without waiting for them to catch up, continued in the dame direction as before.  Presently they reached a country populated by naked people who would attack them and then run off.  The naked people did this repeatedly until they at length ran into a dense fog.  The Kasihta followed them and, emerging on the other side, found themselves on the shore of the ocean from which the fog had arisen.  Unable to go further, they camped where they were, and in the morning saw the sun rise out of the sea.  They concluded that that was why it was so bright and pure.  By and by the Cowseta came up, and the two people agreed that the country from which they had started was so far off that they would not return to it.  So they remained where they were, fought with the inhabitants of the land, and brought them under their own system of laws.”

“In the course of time no people were left willing to resist them, and they longed for someone with whom to fight.  Hereupon Coweta challenged Kasihta to a game of ball in order to obtain revenge for having been beaten with switches by the latter.  The custom of having ball contests originated at this time and in this manner and have continued to the present day.  Now arose the division between the war towns and the peace towns.  The war towns have separated from the Coweta and the peace towns from the Kasihta, except in cases of towns which have been brought in from the outside.  These have usually been brought in by the peace towns, and hence are generally white.”

The Legus Perryman narrative concerning the Cowetas states:

“Then they traveled on again eastward until they came to the ocean (‘big water’).  They found that the water of the ocean would come up and go out again, enabling them to collect oysters and other things good to eat, and they stopped there and lived on these products, being unable to pass beyond. They claim that they traveled side by side with the Kasihta, and some add the Abihka, which some deny.  The place from which they started they call Ilafoni, the ‘backbone,’ and they identify this with the Rocky Mountains.”

The Gatschet narrative describes how the people continued west after the battle at the flat head town.

“They…  came again to the white path, and saw the smoke of a town, and thought that this must be the people they had so long been seeking.  This is the place where now the tribe of Palachucolas live, from which Tomochichi is descended.

“The Cussitaws, continued bloody-minded; but the Palachucolas gave them black drink, as a sign of friendship, and said to them; ‘Our hearts are white, and yours must be white, and you must lay down the bloody tomahawk, and show your bodies as proof that they shall be white.’  Nevertheless, they were for the tomahawk; but the Palachucolas got it by persuasion, and buried it under their beds.  The Palachucolas likewise gave them white feathers, and asked to have a chief in common.  Since then they have always lived together.

“Some settled on one side of the river, some on the other.  Those on one side are called Cussetaws, those on the other Cowetas; yet they are one people, and the principal towns of the Upper and Lower Creeks. Nevertheless, as the Cussetaws first saw the red smoke and the red fire, and make bloody towns, they cannot yet leave their red hearts, which are, however, white on one side and red on the other.  They now know that the white path was best for them: for, although Tomochichi was a stranger, they see he has done them good; because he went to see the great King with Enquire Oglethorpe, and hear his talk, and has related it to them, and they had listened to it, and believed it.”

Swanton has stated:

We now know that those versions of the legend which represent the Muskogee as having come as far east as the Georgia coast from which they were pressed back by the whites have better foundation in fact than was formerly supposed…  There can be no doubt that some Creek tribes were elements in the population of Guale on the Georgia coast.  As we have seen, Swan brings the Creeks into Florida and Gallatin had obtained a similar legend, perhaps through Swan himself.

“Their traditions say that they emigrated from the Northwest until they reached Florida, when they fall back to the country between the headwaters of the Alabama and Savannah Rivers… Those remaining in Florida were called the Seminoles, or Isti-semole (wild men).  The nation became a confederacy of tribes, speaking other languages, modifying somewhat the original Muskogee, but who, nevertheless, numbered seven-eights of their whole number.”


The Hawkins account states:

“After this they spread out eastwardly to O-chesse-hat-che (Ocmulgee), Oconee, O-ge-chee (How-ge-chuh, Chic-ke-tal-lo-fau-hat-che (Savannah), called sometimes Sau-va-no-gee, tahe name for Shaw-a-nee.  They met the white people on the seacoast, who drove them back to their present situation.”

“Cussetuh and Chickasaw consider themselves as people of one fire (tote-kit-cau humgoee) from the earliest accounts of their origin.  Cussetuh appointed the first Miceo for them [the Chickasaws], directed him to sit down in the big Savannah, where they are now, and govern them.  Some of the Chickasaws strggled off and settled near Augusta, from whence they returned and sat down near Cussetuh, and thence back to their nation.  Cussetuh and Chickasaw have remained friends ever since their first acquaintance.

“During the late war between the Creeks and Chickasaws, Cussetuh refused her aid, and retained her long established friendship for the Chickasaws; and when the Creeks offered to make peace, their offers were rejected, till Cussetuh interposed their good offices.  These had the desired effect and produced peace.”

General Milfort, an associate of McGillivary, who lived among the Muskogee from 1776 to 1796, recorded a migration account of a Muskogee group who left Mexico at the time of the Spanish conquest.  

“Montazuma reigned then in Mexico; seeing that it was impossible to arrest the progress of the Spainards, he called to his assistance the people who were neighbors to his states.  The nation of the Moakoquis [Muskogee], known now under the name Creeks, who formed a separate republic in the northwestern part of Mexico, and who had numerous warriors, offered him assistance, formidable for any enemy other than a disciplined army, such as that of the Spaniards under Fernan-Cortez.

“The courage of this warlike people resulted, then, only in its more promot destruction, and was not able to save Montazuma, who lost his life and his empire, which was almost entirely depopulated.  After the death of Montazuma and many other chiefs, the Moskoquis, considerably weakened by this terrible war, which they were no longer in a condition to maintain, determined to abandon a country which offered them in exchange for their past happiness only the most terrible slavery, to search for one which would secure for them the abundance and peace of which the Spaniards had just deprived them.

“They directed their march toward the north, and ascended in fifteen days as far as the source of the Red River, that is to say a distance of about a hundred leagues.  This river throws its waters into the northern part of America, across immense prairies, a fact which fixed their determination to follow its course.”

The Spaniards in Mexico knew the people of northern Mexico as the Chichimecos, or Chichumecos, and considered them to be savage fighters.  In 1661, a group of what was believed to be them arrived in Spanish Florida.  On September 8, 1662, Don Alonso de Aranguiz y Cotes, the governor of Florida, wrote the following letter to the king of Spain:

“In a letter of Nov. 8, of the past year, 1661, I recounted to Y.M. [Your Majesty] how in the province of Goale, near this presidio there had entered some Indians who were said to be Chichumecos which ate human flesh, ad if I had not assisted in opposing their designs they would have destroyed it, as I have had news regarding others from infidel Indians who came fleeing from them, and as I saw that they would retire by the way they came I made examinations and inquiries in different directions until I took four prisoners near the province of Apalachecole which is one hundred and eighty leagues distant from the presidio.  Having sent infantry for the purpose, I took some Indians of the Chisca [Yuchi] Nation to serve as interpreters of their language because there was no one in these provinces who could understand them, and they said they were from Jacan [Virginia], that when they retired from the province of Goale they went to that of Tama and to that of Catufa, and that they were wandering about in different bands, and the said Chisca Indians, after having explained what people they were said that very near the lands of those people there was only one very large river, on the middle course of which had fortified themselves a nation of white people who warred with them constantly and were approaching these provinces, and they do not know whether they are Spaniards or English.”

Swanton has pointed out that these “Chichumecos,” who apparently spoke a form of  the Yuchi language, were probably the Westos, who had left Virginia after fighting with the English there.  It therefore seems likely that General Milfort, more than a hundred years later, confused the Muskogee stories about early migrations from Mexico with the account of a people who came to the southeast after fighting with white people, and combined the two to mistake the Yuchis who had fought the English in Virginia for Muskogees who had fought the Spanish in Mexico.

Swanton was apparently not familiar with the writings of Thomas S. Woodward, a white man who lived among the Muskogees in Alabama for many years in the late eighteenth and early nineteenth centuries. Woodward stated:

“All that I have seen and heard satisfies me at least, that the Creeks, Alabamas and the other little bands connected with them, originally inhabited the skirts of timbered country between the Rio Grande or Del Norte and the Mississippi river, near the Gulf coast, which the names of the creeks, rivers, and many other things, will show. The Choctaws, Chickasaws, Nitches, Nacogdoches and Natchitoches Indians inhabited pretty much the same country.”

“It is true that Cortez found a much more civilized and much more timid race to contend with, than any of the tribes that I have mentioned. And that the Creeks, Alabamas and others that I have named, ever were or considered themselves subjects of the great Mexican Empire, I am very much inclined to doubt, from what I know of them. Even the present civilized and christianized rulers of Mexico, who are almost to a man of the old race, never exercise any control over the Indians within her borders, and this has been the case ever since she got from under the Spanish yoke.”

“I can neither read French nor Spanish; but the few translations in English that I have seen taken from the travels of the early visitors, both of the French and Spanish, to this country, are very contradictory, and for that reason I have been inclined to credit the Indian tradition. And, even if a history taken from European travelers, somewhat in the shape of a novel, is to be relied on, some man, in his account of the conquest of Florida, admits that the Creeks, Muscogees or Coosas disputed the passage of Soto through the country — that is, Alabama and Georgia. It has been a long time since I read it, and then but little; but if I am not mistaken, it spoke of a war, or battle, with a Chief called Tuscaloosa. The Creeks themselves said that there was once among them a giant Chief, Tustanugga Lusta, or Black Warrior, who fought with Soto, and that his home was on the river of that name.” 

